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Abstract 
Islam, as a complete code of life, encompasses all aspects of life and provides principles and methodologies to 

help people face the daily challenges they encounter. These principles are generally accepted and followed by the 

followers of Islam. The protection of life, is a fundamental value and objective in Islam. Peace is considered the 

normal state of affairs between people, regardless of differences in religion, philosophy, or anything else. 

However, peace is achieved by repelling unjust aggression against innocent people. Islam and its scholarly 

tradition have established rules regarding warfare to ensure that it remains one of the noblest form of conflict. 

This article delves into the concept of war in Islam, governed by restricted rules, and emphasizes how Islam 

integrates worldly affairs and human behavior with consideration for the hereafter. It highlights the importance of 

defending human rights, preventing injustice and oppression, and preserving human dignity. The article also 

explores the noble motives behind Islamic warfare, including protecting the innocent, safeguarding the lives and 

properties of civilians, promoting peace, and prohibiting any military tactics involving the use of torture or 

terrorism. Furthermore, it introduces the key themes and principles that will be discussed in detail throughout the 

article, providing readers with insight into the rich tradition of Islamic teachings on war and conflict resolution. 
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1. Introduction 
 

Islam is a religion of peace and humanity. The fundamental principle of relations with Muslims and other nations 

is mutual peace. Almighty Allah says, "O believers, enter Islam fully1." It is evident from the teachings of Allah 

that, complete submission to Islam leads to  salvation in this life and the hereafter. According to Islam, war is 

deemed a necessity. The Principles of Necessity in Islamic Shariah dictate that any action taken during war must 

be within the bounds of necessity, as exceeding these limits would constitue unjust transgression, which is 

contrary to Islamic principle. Allah has prohibited the oppression of people, and those who engaze in wrong doing 

will face severe concequences 2This punishment extends to all oppressors 3, including those in the battlefield. 

Therefore, Islam emphasizes fighting with a humane spirit. The prophet (peace and blessings of Allah be upon 

him), stated 'I am a prophet of mercy, I am a prophet of war4, highliting the balance between 'Malhama' (war) and 

kindness in this hadith, By mentioning mercy before battle, the prophet (peace and blessings of Allah be upon 

him) reminds muslim warriors that they are symbols of justice, not just wielders of swords. Even in times of war, 

kindness and morality should never been overlooked. 

 

 

                                                           
1 Lecturer, Islamic Studies, Islamic Arabic University, Dhaka, Bangladesh 
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2. Research Objectives 

In recent decades, there has been a global push to brand Islam as a violent and radical religion. However, 

Islam always talks about and consistantly promotes peace and harmony, setting it apart from other 

religions and elevating its status. In Islam, war is never desirable, but even if it is waged out of absolute 

necessity, Islam does not condone  

human catastrophie and trespassing against the enemy. This article aims to shed light on the human and 

moral values of Islam in the war. 

 

3. The Concept of War in Islam 
 

The concept of war in Islam is guided by strict rules and principles that aim to uphold justice, preserve human 

rights, and prevent oppression. It resulted in several Islamic principles such as discipline, nobility, freedom, and 

justice for all people, prioritizing public issues over personal interests. Islamic principles of war include 

safeguarding the lives and properties of civilians, treating prisoners of war humanely, and prohibiting the use of 

excessive force, torture, or terrorism. To protect the innocent and uphold the dignity of all individuals involved in 

conflict. Islam views warfare as a noble form of conflict, legislated to defend the rights of individuals and 

emphasize the preservation of life and dignity. War is permitted in self-defense, as stated in the holy Quran: 

"Permission [to fight] has been given to those who are being fought because they were wronged. And indeed, 

Allah is competent to give them victory5. additionally, war is allowed to defend Islam, protect Muslims who have 

been forcefully displaced from their homes6, and safeguard the innocent who are being oppressed.7 Islam known 

as the 'Religion of peace' advocates for peace and condemns violance, with the Quran warning that killing the 

innocent leads to punishment in Hell, As mentioned in Sura Al Mai`da: "Whoever kills a soul unless for a soul or 

for corruption [done] in the land, it is as if he had slain mankind entirely 89. The Quran stresses that war should 

only be fought for noble motives without seeking any earthly rewards", as indicated by the verse 'Those who 

readily fight in the cause of Allah are those who forsake this world in favor of the Hereafter. Whoever fights in 

the cause of Allah, then gets killed, or attains victory, we will surely grant him a great recompense."10 Islam 

follows a tradition of just war, aligning with modern just war theories, emphasizing justifying a declaration of war 

and conducting warfare in a fair and just manner. Despite some radical interpretations by past and contemporary 

Muslim thinkers, the idea of total and unrestricted conflict goes against Islamic principles,which advocate for the 

protection of human values even during times of conflict.11 
 

4. Human Rights and War in Islam: 

In Islam, human rights are considered sacred and are viewed as gifts from Allah that cannot be altered or removed 

by any individual or authority. The rights of individuals in an Islamic State include the security of life and 

property, protection of honor, sanctity of private life, personal freedom, the right to protest against tyranny, 

freedom of expression, association, and religious sentiments. These rights are grounded in Islamic teachings and 

principles, emphasizing the importance of upholding the dignity and well-being of all individuals.  

The concept of war in Islam, particularly the notion of Jihad, is discussed in the context of Islamic laws of war. 

Islamic laws of war emphasize principles such as displaying mercy, clemency, and compassion in fighting the 

enemy. There is an expectation of voluntary confession before execution and a focus on ensuring the safety of 

civilians during conflicts. However, it is noted that in the course of war in Islam, the rights of those perceived as 

enemies may be violated, particularly concerning the right to life and safety. 

In summary, the study highlights the importance of human rights as divine gifts in Islam and the principles 

guiding the conduct of war, including the emphasis on mercy and compassion towards adversaries. It also 

acknowledges the complexities and potential violations of rights that may occur in the context of war within 

Islamic teachings and practices. 

http://www.ijrti.org/
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5. The principle of non-aggression in war 

 
Islam is a religion of peace and humanity, never permitting aggression and extremism but allowing force in self-

defense and response to aggression. An over reaching principle in Islamic teachings on warfare is the prohibition 

of initiating aggression and advocating for proportionate responses, as stated by the Prophet Muhammad (peace 

and blessings of Allah be upon him): “Do not cause harm nor return harm.”12 This maxim, among the essential 

“five maxims” in Islamic law13, governs actions forbidding any action causing harm unless fora greater benefit or 

to avert a greater harmaccording to following the subsidiary principle, “Greater harm is removed by lesser 

harm.”14 the principle of non-aggression in war serves to prevent persecution and oppression, emphasiging the 

defence against aggression and persecution to uphold the rights and freedoms of individuals, and preven unjust 

harm. Islam stresses defensive warfare, proportionate response, and the prevention of persecution in war, as 

exemplified by the saying "persecution is worse then killing"15 while historical prescriptions of interpretations by 

Muslim scholars may seem to conflict with the principle of non-aggression. Such as the concept of “offensive 

jihad” akin to preemptive war, they were deemed necessary in the pre-modern world for self defence against 

expanding dynasties. By adhering to these principals, Muslims strive to maintain justice, protect human rights, 

and ensure the ethical and justified use of force in line with Islamic teachings. 
 

6. Respect of Treaties and Agreements: 
 

Respecting treaties and agreements in war is a fundamental aspect of Islamic ethics and principles of warfare. 

Islamic teachings emphasize the importance of honoring treaties and agreements, even in times of conflict. The 

Quran instructs Muslims to fulfill their duty to help their Muslim brethren who are religiously persecuted, except 

against a people with whom they have a treaty of mutual alliance. Several quotations from the Qur’an emphasize 

this point: “O ye who believe! Fulfil your undertaking”, “Fulfill the convenant of Allah when you have entered 

into it, and break not your oaths after you have confirmed them; indeed you have made Allah your surety, for 

Allah knoweth all that you do.”16 “But if they seek your aid in religion, it is your duty to help them, except against 

a people with whom you have a treaty of mutual alliance. And (remember) Allah seeth all that you do.”17 The 

Quran also strictly prohibits treachery and deceit in dealings with others, including during times of war. It 

condemns treachery and emphasizes the importance of maintaining trust and honesty in all interactions: "if thou 

fearest treachery from any group, throw back (their covenant) to them, (so as to be) on equal terms: for Allah 

loveth not the treacherous.”18 Respecting treaties and agreements in war aligns with the ethical conduct expected 

of Muslims in all aspects of life. Muslims are bound by religious dictates to uphold their commitments and 

obligations, prioritizing the honoring of treaties over emotional or prejudicial considerations. This underscores the 

significance of honoring agreements and alliances, even when faced with religious persecution or conflict. 
 

7. Justice in War 
 

Justice in war, particularly within the context of Islam, encompasses a set of principles and guidelines that govern 

the conduct of warfare to ensure fairness, equity, and adherence to ethical standards. The concept of justice in war 

in Islam begins with a just cause. Just as “persecution is worse than killing” is the key verse describing what 

authorizes a just war the following verse highlights the Islamic criteria for justice in war, or how war is properly 

fought within its rules of engagement. The Quran emphasizes fighting in Allah's cause against those who fight 

you, but without overstepping limits : "Fight in Allah's cause against those who fight you, but do not overstep the 

limits: Allah does not love those who overstep the limits."19 This was the first verse in the Quran commanding 

Muslims to fight. Prior to this verse and others giving Muslims permission to fight, the Quran “advised Muslims 

to be patient against pains inflicted on them by disbelievers, even to ignore and forgive when they can.”20 

However, when it became necessary for Muslims to fight back against aggression, lest they be killed, this verse 

was revealed commanding the Muslims to go to war. From this verse, many critical Islamic rules of engagement 

are derived. The first and most important principle is this: Fighting is limited to those individuals who fight you, 

to combatants alone. The verse says explicitly “Fight against those who fight you,” and therefore civilians may 

not be targeted. As Michael Walzer, a preeminent scholar of modern just war theory, argues, the killing of 

combatants can only occur when a war has been legally declared.21 Islam complements this argument. Muslim 

jurists have derived from the above verse that it is impermissible to kill those not engaged in the actual fighting, 
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especially women, children, the elderly, priests, monks, the handicapped, and even laborers or farmers who work 

for the enemy but are not directly involved in the fighting.22 This is highlighted by the statement of Abu Bakr 

(RA), Prophet Muhammad's (peace and blessings of Allah be upon him) closest companion, and second-in-

command, when he instructed his army as recorded in the earliest manual of Islamic law: You will find a people 

who claim to have totally given themselves to Allah. Leave them to what they claim to have given themselves. Do 

not kill women or children or an aged, infirm person. Do not cut down fruit-bearing trees. Do not destroy an 

inhabited place. Do not slaughter sheep or camels except for food. Do not burn bees and do not scatter them. Do 

not steal from the spoils, and do not be cowardly.23 The Prophet Muhammad (peace and blessings of Allah be 

upon him) himself set this precedent in a number of his actions and directives. On one occasion, after a woman 

was found to have been killed in the battle, the Prophet Muhammad (peace and blessings of Allah be upon him)  

“condemned” the killing of women and children.24 In another narration, the Prophet Muhammad (peace and 

blessings of Allah be upon him)  explained his condemnation by saying, “She was not fighting,” demonstrating 

non-combatant immunity, here the focus is on distinguishing between combatants and non-combatants to prevent 

harm to innocent individuals, he further commanded his companions not to kill workers.25 The message of non-

aggression was even written on the Prophet Muhammad (peace and blessings of Allah be upon him)s sword as a 

reminder to all, “Verily, the worst of people in insolence are those who strike at whoever did not strike them, a 

man who kills those who did not fight him."26 

In summary, Justice in war in Islam revolves around principles of a just cause, proportionality, protection of non-

combatants, humane treatment of prisoners, ethical conduct, and adherence to a legal framework. These principles 

aim to uphold human rights, prevent injustice, and ensure that warfare is conducted with fairness, compassion, 

and adherence to ethical standards. 
 

8. Rights of Enemies in War 

From the beginning Islam adopts all strategies to avoid war but when war does take place despite reluctance 

Islam lays down certain principals by which combatants are protected and civilians and non participants are 

protected from all war related damages. Moreover Islam also provides some principals regarding the prisoners 

of war so that they are also protected. there is a hadith of Prophet Muhammad (peace and blessings of Allah be 

upon him) (may peace be upon him) which pictured the rights of enemies almost entirely. "It has been reported 

from Sulaiman b. Buraida through his father that when the Messenger of Allah (may peace be upon him) 

appointed anyone as leader of an army or detachment he would especially exhort him to fear Allah and to be 

good to the Muslims who were with him. He would say: Fight in the name of Allah and in the way of Allah. 

Fight against those who disbelieve in Allah. Make a holy war, do not embezzle the spoils; do not break your 

pledge; and do not mutilate (the dead) bodies; do not kill the children. When you meet your enemies who are 

polytheists, invite them to three courses of action. If they respond to any one of these, you also accept it and 

withold yourself from doing them any harm. Invite them to (accept) Islam; if they respond to you, accept it from 

them and desist from fighting against them. Then invite them to migrate from their lands to the land of Muhajirs 

and inform them that, if they do so, they shall have all the privileges and obligations of the Muhajirs. If they 

refuse to migrate, tell them that they will have the status of Bedouin Muslims and will be subjected to the 

Commands of Allah like other Muslims, but they will not get any share from the spoils of war or Fai' except 

when they actually fight with the Muslims (against the disbelievers). If they refuse to accept Islam, demand 

from them the Jizya. If they agree to pay, accept it from them and hold off your hands. If they refuse to pay the 

tax, seek Allah's help and fight them. When you lay siege to a fort and the besieged appeal to you for protection 

in the name of Allah and His Prophet Muhammad (peace and blessings of Allah be upon him), do not accord to 

them the guarantee of Allah and His Prophet Muhammad (peace and blessings of Allah be upon him), but 

accord to them your own guarantee and the guarantee of your companions for it is a lesser sin that the security 

given by you or your companions be disregarded than that the security granted in the name of Allah and His 

Prophet Muhammad (peace and blessings of Allah be upon him) be violated. When you besiege a fort and the 

besieged want you to let them out in accordance with Allah's Command, do not let them come out in accordance 

with His Command, but do so at your (own) command, for you do not know whether or not you will be able to 

carry out Allah's behest with regard to them."27 regarding this hadith elaborated disscussions about rights of 

enemies are mentioned below. 
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8.1 Rights of Injured and Endangered person in War 

Islam not allows to kill or attack a wounded or endangerd person in war. In the event of the use of force and in 

case of armed conflict the wounded and the sick shall have the right to medical treatment; Medical help is a 

right to all men in spite of religion or creed. That this is also extended to those amongst enemy. Abu Ubaidullah 

Qasim Ibn Salam narrated in his book 'Amwal' that on the day of the conquest of Makkah, the Messenger of 

Allah (peace and blessings be upon him), ordered the annoucer of victory to announce that no one should strike 

a wounded person, no one should chase a fugitive, no prisoner should be killed, and the door of the house which 

He will stay closed will be safe.28 There is also an example of huminity for the endangered parson on the 

battlefield which is well known in the West is that of Salauddin Ayubi securing medical help to his opponent, 

Richard Lion Heart of England who was seriously ill during the Crusades. Salauddin sent him his own doctor 

and personally supervised Richard’s treatment until he became well. In quoting this particular example, one dare 

say that such an attitude was quite different to the behavior characterizing the invading crusaders. When the 

crusaders entered Jerusalem on July 15th 1099, they slaughtered seventy thousand Muslims including women, 

children and old men. They broke children’s skulls by knocking against the wall, threw babies from roof tops, 

roasted men over fire and cut up women’s bellies to see if they had swallowed gold. This description was given 

by Gibbon, a Christian writer, and commented on by Ludbig Who wondered how come after those horrible 

atrocities they prayed at the burial place of Christ for blessing and forgiveness29. We do not mention this in 

bitterness or prejudice for every honest Muslim or Christian well knows that Christianity is something and many 

deeds of the crusaders are something else. War is a nessecity. And the appllication of requirements will be up to 

his needs. If the damand is met then no further progress can be made. Similarly, if an army becomes incapable 

of fighting, it cannot be fought with it or anyone else like it. Because it is against the fundamental principles of 

Islam, moreover, the only purpose of war is to weaken the enemy. Anything beyond that would be wrongful and 

trespassing and Allah does not like transgressors. 

8.2 Rights of Civilians 

Fourteen year ago Islamic Shariah emphasized the principle of difference between the rights and privileges of 

military and civilian residents. In this case, Islam refers to its Shariyah quotes, and by their practical application, 

differentiates between the military and the civilian population. Islam has made it obligatory to protect civilians 

from any kind of harm and injustice. Allah tayala says: Fight in the way of Allah against those who fight against 

you, but do not transgress.verily Allah does not love the transgressors.30 Ibnul Arabi says in tafsir of this verse 

"War will be fought against those who fight, Usually they are adult man. Therefore, women, children and 

religious monks are not included.31 It is narrated from Abdullah Ibn Abbas (RA) that he said in the explanation 

of the verse do not fight with women, children and the elderly, besides, the blind, the monks and farmers are 

also covered by this commandment.32 When a war fare is waged between Muslims and another country, the 

citizens of muslims adversaries who reside in muslims lands should be protected and their rights should be 

intact. This means that Muslims are not allowed to transgress against them once the war starts or confiscate their 

money or subject them to any kind of harm. They should be rather guaranteed safe arrival to their homelands. 

Allah says, “And if anyone of the Mushrikun (polytheists, idolaters, pagans, disbelievers in the Oneness of 

Allah) seeks your protection then grant him protection, so that he may hear the Word of Allah (the Qur'an), and 

then escort him to where he can be secure, that is because they are men who know not.”33 

8.3 Rights of the missing and the killed 

After the war, many people remained missing with no news available. The situation is undoubtedly more painful 

for the families of the missing than for the deceased, as their pain lingers in anticipation of news and thoughts of 

their suffering. Many individuals hope for news of their missing loved one's death to find stability and peace in 

their lives. Therefore, it is important to inform the enemy about the prisoners captured by Muslims. It is not 

permissible to deny the detention of prisoners or conceal their names, as it degrades them and undermines their 

rights. Islamic Shariah mandates treating prisoners with importance, respect for their personalities sharing all 
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relevent information with their families. After every battle, it is crucial to gather information about missing 

soldiers Islam teaches respect for both the living and the dead,  ensuring dignity even in death. 

Prophet Muhammad (peace and blessings of Allah be upon him) Forbidden to mutilate the corpse. [The Arabic 

Term for 'Mutilation" is 'Al-Muslah', It means cutting off the nose, ears, lips etc of the deceased person34] As the Hadith 

of Buraidah (R.A.) narrated before. When the enemy mutilated the dead Muslim in the battle of Uhud as 

mentioned in Tafsir Tabari then the Prophet Muhammad (peace and blessings of Allah be upon him) SAW said 

"If we had defeated them we would have mutilated thirty of them" when the Muslims heard that then they said 

By Allah! If we had defeated them we would have mutilated them the likes of which none of the Arabs had ever 

seen before. Then Allah revealed this verse, And if you punish then punish with the same as what you were 

punished with, and if you are patient indeed it is better for those who are patient. If you take revenge, then take 

as much as you have been wronged. And if you are patient, it will be good for those who are patient."35 Imam 

Tabari said then the messenger of Allah made a firm promise not to mutilate. Then he forbade mutilation. So it 

is understood that it is not permissible to mutilate the dead of the enemy. Imam Sana'ani said in the book 

'Subulus Salam' the above narrated hadith proves that mutilation and killing of the children of the polytheists is 

haram". Then he said "Ijma (Consensus) has been established that they are haram"36Imam Az Zamakhshari said 

"There is no disagreement about amputation being haram. It is a hadith about its prohibition. described even a 

greedy dog cannot be mutilated.37  

Just as Islam forbids the mutilation of the dead, it also prohibits carrying their heads and displaying them in 

public. Imam Juhri (R.) stated, "No head was ever brought to the Prophet Muhammad (peace and blessings of 

Allah be upon him)". Uqbah Ibn Amir Al Juhani narrated an incident involving Caliph Abu Bakr (R.A) where 

he carried the head of a slain idolator. Abu Bakr (R.A) expressed his displeasure this action and wrote a letter to 

his commanders instructing them, "No head should be brought to me. If you do so, you will be transgressors. 

letters and news are sufficiant for me".38 

In order to preserve human dignity, dead bodies of enemies should not be kept in places where ferocious birds 

and animals may come and dismember them. Rather, their bodies should be kept out of public view and in a 

place where their human dignity would not be disturbed. Just as Islam forbids the mutilation of the dead bodies 

of enemies by Muslims, it also orders the dead bodies to be protected in such a way that no wild animal or 

stinging bird can come and mutilate them. As the Prophet Muhammad (peace and blessings of Allah be upon 

him) did in the battle of Badr, he ordered the bodies of the infidels to be placed in a well. He hid Umayya ibn 

khalf's body in a well where it was not possible to desecrate it, ensuring that no wild animals were likely to 

reach it 39. As narrated by Ya'ala Ibn Murrah, he said the Messenger of Allah, 'I have traveled with several times. 

When he passed by a dead body, he would order it to be buried.In this case, he did not ask any questions about 

whether the deceased was a Muslim or a Kafir.40 These quotation establishes that it is obligatory to bury the 

dead body of the enemy in Islam, as their humanity is respected. Morover, their final account is entrusted to 

Allah. 

8.4 Rights of prisoner 

Prisoners of war refer to those enemies openly hostile to Islam who participate in fighting against it and are 

subsequently captured by Muslims. Islam places special importance on the treatment of prisoners, instructing 

Muslims to show kindness and compassion, by providing them with food, drink, and clothing. Allah's directive 

in the Quran emphasizes the significance of displaying mercy and compassion towards war captives, even in the 

midst of conflict and captivity. The Prophet Muhammad (peace and blessings of Allah be upon him) emphasized 

the importance of treating captives well, instructing his followers to show them kindness during their captivity. 

Abu Aziz ibn Umayr, the brother of Mus'ab ibn Umayrrecounted being among the war captives during the battle 

of Badr, where the Prophet Muhammad (peace and blessings of Allah be upon him) advised to 'Be good to the 

captives' Abu Aziz shared of his experience of being held captive and how the Ansar served him dates while 

they ate wheat following the Prophet Muhammad's (peace and blessings of Allah be upon him) guidance on 

treating captives with kindness. Jihad does not end with the conclution of battle, as muslims are obliged to 

continue the greater jihad, which involves combating one's own inner weakness and preventing laziness and 

complacency. Muslims are tasked with valuing human life, whether in times of war or peace, and during periods 

of peace, the Islamic army should fulfill its social responsibilities to contribute to societal development and 
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resource enrichment. As previously established, enemies who surrender or cease fighting must be granted safety. 

The Quran equates providing  charity to prisoners of war is on per with feeding the poor and needy, 

commanding believers for their selfless act of generosity towards captives, even those who had previously been 

attacking them adversaries. 

Another important aspect of good treatment of treating prisoners of war well is to provide them with appropriate 

clothing to shield them from the heat of summer heat and harshness of winter cold if necessary. As narreted by 

Jabir bin Abdullah: during the battle of Badr, prisoners of war, including Al-Abbas who was unclothed, were 

brought in. The Prophet Muhammad (peace and blessings of Allah be upon him) sought out a shirt for him, and 

it was determined that the shirt of  Abdullah bin Ubai would suffice, so the Prophet Muhammad (peace and 

blessings of Allah be upon him) allowed Al-Abbas to wear it.41 

Another significant aspect of Islam's treatment towards prisoners is to allow them the right to practice their 

religion even in captivity. This illustrate Islam's stance against interfaring in any religion or coarcing anyone to 

convert to Islam. As stated in the Holy Quran: "there shall be no compulsion in [acceptance of] the religion. The 

right course has become clear from the wrong."42 

Islam prohibits the betrayal or treachery with prisoners, captives, and hostages, even if the enemy betrays or 

cheats Muslim captives and hostages, as Allah decree's 'No burden bearer shall bear another's burden 43 ". As 

mentioned in a previous hadith, when the Prophet (peace and blessings of Allah be upon him) appointed an 

ameer over an army, he emphasized fearing Allah and instructed Muslim companions to behave with excellance. 

He would say, "Fight in the name of Allah in the way of Allah, but do not betray the booty, do not break the 

contract, do not mutilate any child, do not kill children or the people of the temple."44 According to Ibn Jarir At 

Tabaris 'Tarikhur Rasul Wal Muluki', the umayyad caliph Muyawiah Ibn Abu Sufyan was once compelled to 

make a treaty with the romans and pledge them as collateral for their treachery, only to be betrayed by them. In 

response, he returned their pledge, stating, "Surely faithfulness against treachery is better than treachery against 

treachery.'45 

Honorable treatment of prisoners of war includes not separating those from the same family who have been 

captured. Abu Ayyub (R.A). narrated that he said, "I am the Messenger of Allah, I heard him say, 'whoever 

separates a mother from her children on the day of resurrection, Allah will separate  him from his loved ones.46 

Imam tirmizi mentioned that the scholars and others among the sahabah practiced this act by not separating the 

mother and her child or the father and his child, from the prisoner of war, as they disliked creating separation 

between brothers.47 It may be mentioned here is worth nothing that once the Abbasid caliph Mu'tasim Billah 

captured a fortress in Armenia after a bloody battle, he ordered not to separate those who had been captured 

from the same family.48 
 

After the capture of the prisoners, they must be kept safe until the end of the war. During this time, the Caliph 

can make the decisions given below: 

Pardon them without compensation:Prophet Muhammad (peace and blessings of Allah be upon him) adopted 

this approach in many of his battles. As Allah SWT mentions this method first in the said verse "either be kind 

to them or take ransom from them until the enemy surrenders the intention is to release a prisoner without any 

ransom. There is a distinct honor in pardoning, which is why the Prophet Muhammad (peace and blessings of 

Allah be upon him) (PBUH) preferred this method on the day of Badr.49 Pardoning prisoners is the first priority 

in Islam. On the day of the battle of Badr, the Prophet Muhammad (peace and blessings of Allah be upon him) 

(PBUH) said, "If one of the leaders of the infidels had been alive, I would have freed them in his honor" 

According to Shariah, there is greatness in pardoning prisoners. 

To collect Ransom from Prisoners: Islam allows for the release of captives under certain conditions, such as 

promising not to engage in further conflict or providing a ransom. Prisoners can be set free by the ruler or their 

caretaker, or they can purchase their own freedom. Ransoming prisoners with money, as exemplified in the 

battle of Badr, or exchanging ransom for the release of a Muslim held captive by non-believers is permissible. 

As per Islamic law, captives are considered state property rather than belonging to their captors. The ruler holds 

the discretion to grant freedom or demand ransom as deemed appropriate. Among those whom the Prophet 

Muhammad (peace and blessings of Allah be upon him), granted freedom was a poet named Abu Azza, who 

pledged to in exchange for his release, vowing not to fight against or aid the Prophet's enemies. Abul-As Ibn Al 

Rabiae was liberated in exchange for ransom, which the Prophet Muhammad (peace and blessings of Allah be 

upon him) later refunded. subsequently, the individuals embraced Islam. Umarna Ibn-Athal was released in the 
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condition of not aiding the enemy with sustenances. This compassionate treatment deeply impacted the 

individual, leading to his conversation to Islam and heartfelt confession to the Prophet Muhammad (peace and 

blessings of Allah be upon him): 'There was a time when your face was the most hated to me, and now it is the 

most, beloved. The Prophet Muhammad (peace and blessings of Allah be upon him) estended this benevolence 

further by accepting ransom in the form of educating Muslim children thereby facilitating the prisoners release. 

This exemplifies freedom and educational opportunities afford by Islam, contributing to the eradication of 

illiteracy and ignorance. 
 

Bondage System: The system of bondage, sometimes incorrectly equated with chattel slavery involved assigning 

each prisoner to a household within the Muslim community. The designated household was responsible for 

providing the bondsman with suitable shelter, quality food, and clothing on par wuth what the family memebers 

received. In return, the bondsman assisted with household chores and labor until either being ransomed by their 

community, realised by theircaretaker, purchasing their freedom. This assignment allowed the prisoner to 

contribute positively to society without being mistreated or burdensome. Furthermore, the requirement of a 

ransom for freedom acted as a deterrent to potential adversaries, aligning with the principles of just war 

theory.Termed as “benevolent quarantine” in modern context, this islamic system ensured the protection and fair 

treatment, maintaining living standards akin to those of theirassigned household. The bondsman reciprocated this 

treatment through labor, preventing any strain on the community. To uphold the objectives of this system, Prophet 

Muhammad (peace and blessings of Allah be upon him) implemented specific rules and restrictions on bondage. 

caretakers were prohibited from changing the bondsman's name to preserve their family lineage. The Quran 

emphasiged the opportunity for bondsman to work towards buying, freedom by stating, "If any of your bondsmen 

wish to pay for their freedom, make a contract with them accordingly. It was crucial to treat bondsman as equals, 

respecting their natural rights and not over burdening them with excessive work. A companion, Abu Dharr, 

exemplified this by wearing identical clothing to his bondsman. Upon the Prophet's advice emphasizing the 

equality and respect due to bondsmen 50. Emancipating bondsmen was not only a virtuas act rewarded by Allah 

but also a means of expiating sins, as described in the Quran as path to salvation. The Prophet Muhammad (peace 

and blessings of Allah be upon him) encouraged the release of captives whenever feasible, underscoring the 

importance of benevolant treatment to bondsmen and servents. Any form of physical abuse towards bondsmen 

warrented their immediate freedom, as per the Prophet's decree.The Islamic bondage system aimed to integrate 

prisoners of war as productive members of society, often leading to conversions among bondsmen due to the 

compassionate treatment received. The success of this system is evidenced by the voluntary acceptance of Islam 

by former enemies, like Umar ibn Al-Khattab and Abu Sufyan, In many instances, bondsmen or their descendants 

achieved high social status and even ruled in the Muslim world, exemplified by the Mamluks in the Ottoman 

Empire. It is essential to differentiate the Islamic bondage system, which focused on fair treatment and 

integration, from the inhumane treatment endured by Native Americans and Africans under European and 

American slavery. While both are termed 'slavery' the fundemantal difference lies in the treatment and rights 

granted to individuals within each system 51. 

Killing the prisoner: Many Quranic and Hadith documents are available on behalf of those Imams who have 

given this opinion. for example, the Prophet Muhammad (peace and blessings of Allah be upon him) killed 

some of the captives as described in the treaties of Siratunnabi. Apart from that, Ibnul Arabi, Ibn abbas RA. In 

the explanation of a verse says It was the day of Badr when the Muslims were few in number. When their 

number increasead, Allah Ta'ala gave two verses about the captives. Many later commentators advocated this 

view. Of this opinion the summary is that the law of killing prisoners was in the early days of Islam given the to 

take and one of the decisions.52 Ibn Abbas (R.A.) and Many later commentators advocated this view. The gist of 

this view is that the rule of killing prisoneers was in the early days of Islam when Muslims were few in 

number.Then comes the provision of Jurisdiction over them only between grace and ransom. It is like some 

jurists who think that prisoners can not be killed. Again according to many scholars, the ruler will accept ant one 

of the above three decisions. Based on this opinion and reffering to the disagreement of scholars on the subject, 

Ibn Rushd r. said "some say that prisoners cannot be killed. And Hasan Ibn Muhammad Al Tamimi (RA) 

narrated that the companions were unanimous in this opinion."53 Hasan al Ata (R.A) thanks that the Caliph 

should not kill the prisoners54Abu hayyan (R) in the book 'Al Bahrul Muhit' he says "so when you meet those 

who disbeleive strike their necks until when you meet them so strengthen your ties and it will be either from us 

again or as a ransom until the war has ended." Then whenever you are confronted with these disbelievers then 
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the first task will be to kill them. Thus when you have seasoned them well, fasten them very tightly. Then (you 

have the choice either show mercy or accept ransom until the warlords lay down their arms'55explaining the 

verse titled "It is clear in this verse that a blow to the beck means killing. Then after the enemty has been 

completely defeated they must be bound" after tythem up let them go they should be favored by the Prophet 

Muhammad (peace and blessings of Allah be upon him). Sumamah Ibn Ussal did by leaving Al Hanafi. 

otherwise they have to be ransomed. As it is found in a narration that the Prophet Muhammad (peace and 

blessings of Allah be upon him) SAW. Two Infidels were released or one Muslim as ransom56 This is in line 

with those who say that the purpose of war is not to annihilates the enemy. Rather the purpose of war is to 

suppress unjust oppression. When this objective is achived and a number of enemy prisoners are captured who 

were neither war criminals nor identified as criminals, it will not be lawful to kill them. 

In summary, Islam stresses the humane treatment of war captives, encompassing provisions for their basic 

needs, displays of kindness and respect, and opportunities for release or ransom. The fundemental principle is to 

handlecaptives with mercy and dignity, aligning with the Quran's teachings and the model established by 

Prophet Muhammad (peace and blessings of Allah be upon him).  

 

9. Conclusion 

Generally speaking, any type of war is a violation of human rights. Even if people fight for the rights of their 

nation or land, they inevitably interfere with the rights of their enemies. In the conditions of war in Islam, the 

issue of human values is crucial since the aim of this war is the protection of Muslim's rights. The texts of the 

Quran and Sunnah make it clear that waging war is only permissible as a response to aggression and persecution, 

to prevent a greater evil. Islam adheres to the non-aggression principle, stating that no person or animal should be 

harmed unless such harm is necessary to secure a greater benefit or to prevent a greater harm. Based on this 

principle, the Quran mandates military intervention to assist the oppressed, preemptively if required. Islam strictly 

prohibits the intentional targeting and killing of any civilians or noncombatants or destroying their property, 

unless a careful military calculus determines that the risk of collateral damage is morally acceptable. Prisoners of 

war are to be treated humanely, integrated into wider society, and given realistic avenues to secure their freedom 

through a reasonable expectation of labor. Deterrence against the enemy, by telegraphing a credible response 

capability to unprovoked hostility, is encouraged as a means of keeping the peace. Terrorism, by contrast, is a 

reprehensible tactic that violates both fundamental Islamic teachings and modern just war theory. 
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